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The holy and perfect teaching is that 
of the Holy Quran which nourishes every 
branch of the human tree. The Holy 
Quran does not stress only one side. 

Sometimes it urges forgiveness and for- 
bearance on condition that they should 
be appropriate, and sometimes on proper 
occasions, it directs the punishment of 
• an offender. In truth the Holy Quran, is 
a picture of the Divine law of nature, 
which is visible everywhere. It is perfect- 
ly reasonable that the word of God and 
the work" of God should be in accord 
with each other, that is to say, as the 
work of God Almighty appears in the 
world, the true Book of God should 



teach in accordance with that work, 
and not that His work should manifest 
one thing and His word should manifest 
something else. We observe in God's 
work that there is not always forgiveness 
and forbearance, but that He punishes 
offenders with diverse types of chastise-, 
merit. Such punishment is meptioned in^ 
the previous Books also. Our God is not 
only Compassionate but is also Wise and 
His torment is great. The True Book is 
the one which is in accord with this law 
of nature, and the True Word of God is 
that which is not inconsistent with His 
work. We do not find that God has 
treated His creation always with com- 
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passion and forbearance and that there 
is no chastisement. Even today God Al- 
mighty has Tor the chastisement of the 
wicked prophesied through me the occur- 
rence of a great and terrible earthquake 
which will destroy them (Chashma Masihi, 

pp.' 12-13). 

We had raised an objection to the 
current Gospels that they do not provide 
for the development of all man's facul- 
ties and that even the portions of them 
relating to moral qualities are taken 
from the Torah. To this some Chris- 
tians had replied that Divine Books are 
concerned only with morals and that 
the punishment of offences is not appro- 
priate for a Book of God, inasmuch 
as offences should be punished accord- 
ing to changing circumstances which 
are unlimited and it is not proper that 
there should be a fixed law laying 
down penalties. Every penalty should be 
such as is in accord with the times and 
is helpful for the warning and restraint 
of offenders. Fixed penalties are not 
beneficial for the reform of people. In 
the same way, civil and criminal and 
revenue laws should not be fixed and 
rigid as they would create difficulties 
under changing circumstances. For in- 
stance, they might adversely affect com- 
mercial conditions which have become 
current and cannot be avoided, or a 
penal law might not be helpful where 
offenders have become accustomed to 



one kind of punishment, or may not 
be amenable to it. I would say that 
this type of thinking proceeds from 
people who have not studied the Holy 
Quran with care. The directions con- 
tained in the Holy Quran with regard 
to civil and criminal and revenue 
matters are of two types. One, which lays 
down the details of punishment or of 
procedure, and the other which only 
prescribes the principle and does not 
lay down any specific direction. The 
purpose of the latter is to provide gui- 
dance for the meeting of new circums- 
tances. For instance, at one place the 
Holy Quran lays down; the rule of a 
tooth for a tooth and an eye for an eye. 
This is a detail. In, another place, the 
principle is: set forth. The penalty for 
an offence is chastisement in propor- 
tion thereto (43 : 41). On reflection we 
find that this principle is laid. down tor 
the widening of the law in cases wheje 
the specific law cannot be carried into 
effect. For instance, if a person who 
has lost his own teeth breaks the tooth 
of another, he ceases to be amenable 
to the rule of a tooth for a tooth, 
for he has no teeth himself. In the 
same way, if a blind person should 
destroy the eye of another person, he 
cannot be deprived of his own eye, for 
he has none. The Holy Quran lays 
down general principles to meet such 
(Continued on p. 5) 
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ISLAM, PEACE AND PAKISTAN 



Awarding of the Gold-Mercury Medal 
by the International Peace Conference 
to the Pakistan President and other 
dignitaries highlights the heroic efforts 
made by Pakistan Government to firmly 
maintain and promote the cause of peace 
in the sub-continent. Despite provocative 
border attacks and flooding of this 
country with twenty-six lacs of Afghan- 
refugees as well as amassing of colos* 
sal armaments by Bharat, Pakistan has 
admirably exhibited its firm resolve to 
hold fast to peace. Thus this country 
richly deserves the noble Award. 

Pakistan itself was not won by any 
war but by appeal for the just cause of a 
nation. 

The President of Pakistan even on a 
previous occasion a couple of years ago, 

had amply manifested a similar peace- 
spirit of the true Islamic faith. While 
addressing the U.N. Assembly as a re- 
presentative of ninety million Muslims 
of the world, he gave a similar message 
of peace, concord and good-will to a 
war-ridden world. He quoted the well- 
known Quranic text (^JUfj »j>S\"ij 



"There is no compulsion in religion" 
(2: 256). 

Peace in Islam is not merely a state 
policy or a matter of diplomatic expe- 
diency, it is the very ideology of this 
faith as manifested in its teachings 
and its dealings. Islam is moreover, a 
significant name ; in fact, the word' 
"Islam" indicates the very essence of 
the religious system known by that 1 
name. Its primary significance'' is the 
"making of peace", and the idea of 
"peace" is the dominant idea in Islam. 
A Muslim, according to the Holy Quran, 
is he who has made his peace with God 
and man, with the Creator as well as 
His creatures.' Peace' with God implies 
complete submission to His will, Who is 
the sourcs of all purity and goodness, 
and peace with man implies the doing of 
■ good to one's fellow-men ';.. and both 
these ideas are briefly but beautifully ex- 
pressed in the 'Quran in the following 
words : "Yea, whoever submits himself 
entirely to Allah, and he is the doer of 
good to others, he has his reward from 
his Lord, and there is no fear for him, 
nor shall he grieve" (2 : 112). That, and 
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that only, is salvation according to the 
Holy Quran. And as the Muslim is in 
perfect peace, he enjoys peace of mind 
and contentment. "Peace" is the greet- 
ing of one Muslim to another, and 
"Peace" shall also be the greeting of 
those in paradise : "And their greeting 
in it shall be Peace". (10: 10) Nay, in 
the paradise which Islam depicts no 
word shall be heard except "Peace, 
Peace", as the Holy Quran says : "They 
shall not hear therein vain or sinful 
discourse except the word 'Peace, Peace". 
(56 : 25-26) The "Author of Peace" 
is also a name of A lah mentioned in 
the Holy Quran (59 : 23), and the goal 
to which Islam leads is the "Abode of 
Peace". P^ace is, therefore, the essence 
of Islam, being the root from which it 
springs and the fruit which it yields and 
Islam is thus pre-eminently the "Reli- 
gion of Peace". 

Thus the teachings and tenets of Islam 
are replete with the universal principle of 
living and let living a life of peace and 
tranquillity. This great faith not only 
established a religion of peace and con- 
cord by granting freedom of conscience 
to one and all but it ushered in a new era 
of prosperity by guaranteeing just rights 
to humanity at large, irrespective of 
caste, creed or colour. Thus the message 
of Islam was hailed as a message of 
liberation, freedom of conscience and of 
salvation of mankind. 



However, unfortunately vile propa- 
ganda has been rife and rampant, paint- 
ing Islam as a religion of the sword 
and a cult of force. It is contended that 
the Holy Prophet of Islam (may peace 
and blessings of Allah be on him) took 
up sword, fought battles and subjuga- 
ted non- Muslims, in order to compel them 
to accept his faith by force and that the 
aim of early Muslim wars was extension 
of Islamic Empire and thereby to 
further the cause of Islamic propagation 
through coercion. Facts and events of his- 
tory when considered impartially" wholly 
belie such an utterly distorted picture of 
early Islam. During its first rising Islam 
spread at times of peace and not war, 
through the beauty of its rational teach- 
ings and supplimented by the high ex- 
ample of lives of early Muslims, the 
saints and sufees. 

For instance the three early battles 
of Badr, Ohad and Ditch were all ag- 
gressive attacks made by opponents 
of Islam to exterminate the weak and 
helpless Muslims in tbeir newly found- 
ed asylum, Medina. Muslims in these 
battles were no match for their enemies," 
neither in respect of their numbers, nor 
yet in equippment ot arms. In fact 
during the Battle of the Ditch, Muslims* 
numbers could be counted on fingers 
against the whole confederated forces 
of ten to twenty thousands of Arabian 
Peninsula. Muslims saw no way except 
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to seek defence in their very homes, 
by digging a trench around Medina. 
And how were the united hostile 
armies routed ? Not by mutual combats 
or army attacks. But it were the heavenly 
elements of violent hail storm and 
torrential rain that decided the issue. 
Is it then an exaggeration to assert that 
the enemy forces were routed by the 
heavenly forces ; divine and angelic. 
Muslims were even unable to arrange 
for their defence. During all these five 
years of war, Muslims could increase 
by the addition of a few hundred hands 
of converts. Accordingly in the 6th Hijra 
at the time of Hudaibiyya-Truce, Muslim 
number counted only fourteen hundred. 
Now let us look at the picture at the 
time of peace. During the short period 
of a year and a half which followed the 
Hudaibiyya peace-pact and which 
was disadvantageous from Muslim view- 
point, Muslim strength had increased to 
an incredible number of ten thousands. 
Rightly has this apparently humiliating 
peace-pact at Huddibiyya, been de- 
signated as a manifest victory in the 
Holy Quran. Thus Islam, its very pro- 
pagation and prosperity needed a peace- 
ful environment, in order that people may 
ponder over and understand its sublime 
teachings as a prelude to their accep- 
tance and acknowledgement. It is during 
some such conditions that the Holy 
Prophet gave the tidings of the advent of 
a Messiah in Islam for the rejuvination 



of Muslims and the spread of Islam. 

« S< «J1 S.U ?**«»JI ftU fil*«Jl ctyfi \y+*>\ 
fc& f Ul juT cfc-j jl f*i >f 
"Hearken the heavenly voice,, Messiah 
has come, Messiah has indeed made 
his advent. Also heed the call from 
earth that a heavenly leader for Islam 
has made his appearance". — A.B. 

THE PERFECT rE ACHING (from p. 2) 
cases and by doing so encourages 
everyone to deduce rules suitable to every 
case. It is a pity that the Torah does 
not follow this method and the Gospel 
is wholly deprived of this teaching. It 
only lays down a few moral exhorta- 
tions, but they are not part of any code 
or system of law. The statement of 
the Christians that the Gospel has left 
legal matters to the intelligence of 
people is not a matter of pride, but 
one of remorse, for whatever is not 
laid down as a principle and as a regulat- 
ing rule, is liable to be misused and be- 
come vicious, however good its purpose 
might be (Kitabul Bariyyah, pp. 87-88). 

FOR FREE LITERATURE ON ISLAM 
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of the 
International Lahore Ahmadiyya 
Movement at : 
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Books on Islam 



The unique literature which has wrought transformation, in the thinking of the 

modern world 

A Manual of Hadith 



The Holy Qur'an (English Translation* 
with; Arabic Text and Exhaustive Com- 
mentary) by Maulqna Muhammad Ali, 
Seventh Edition, on Bible, paper, pp. 
1256, cloth bound. % 12.00 

Deluxe edition with golden edge. $20.00 

"To deny its excellence is to deny light 
of the sun. ..Maulana Muhammad Ali of 
Comrade was enthralled by it." 

— Maulana Abdul Majid Daryabadi. 
Living Thoughts of the Prophet Muhammad 
by Maulana Muhammad Ali 

"The learned author tells in superb 
style about the Holy Prophet — his mis- 
sion and his achievements. The treat- 
ment of his subject is very logical and 
based on authorities of undisputed evi- 
dence. — The Civil & Military Gazette, 
Lahore. pp. 153, $ 1.00 

Anecdotes from the Life of the Prophet 
Muhammad by Mumtaz Ahmad Faruqui 

"The author has got together all the 
facts that a Muslim or a non-Muslim 
aught to know about the great Holy 
Prophet Muhammad. 
> "Anecdotes from the life of the Pro- 
phet are really, illustrative of the life he 
lived. The profound meaning of Islam 
has been brought to ' life. The author 
writes with simplicity. For the busy read- 
ers it is one of the best books on the 
subject— Amrit Bazar Patrika, Calcutta. 

pp. 102, f 0.60 



by Maulqna Muhammad Ali 

"It is in reality a digest of Islam be- 
ing an excellent collection of the Qur'a-, 
nic quotations and significant' sayings of 
the Holy Prophet Muhahlmad (peace 
and blessings of Allah be upon him), on 
numerous subjects, which almost cover 
the whole range of human experience. 

■pp. 418, $6.50- 
The Religion of Islam 
by Maulana Muhammad Ali 
Pp. XXXVIH-710. 
Third Revised Edition. $7.50 

"I have glanced through parts of it, 

it is an extremely useful work almost in • 
dispensable to the students of Islam. ' * , 
— Dr. Muhammad Iqbal, The Poet- 
Philosopher of Pakistan. 

Teachings of Islam 

by Hazrat Mirza Ghulam Ahmad 

pp. 226, $0.50 
"An inspiring work, a scholastic pro- 
duction of a great genius, dealing with 1 
the following questions purely in the' 
light of the Qur'an : (1) The physical, 
moral and spiritual condition of man. 

(2) The state of man in the after-life. 

(3) The real object of the , existence of 
man and means of its attainment. (4) 
The effect of actions in the present life 
and • the life to come.and (5) The' sources 
of Divine Knowledge. 

DARUL KUTUB ISLAMIA 
15 Brandreth Road, Lahore - Pakistan 
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The Paraclete, the Spirit of Truth -II 



No equivalent of Paraclete 

It is stated in the Hastings Dictionary 
of the Bible: "Paraclete : This is English 
form of the Greek Paraklitos in the 
authorized version. The word is trans- 
lated "comforter' in the Gospel and 
'advocate' in the Epistle, without any 
marginal alternatives. The verb paraklien 
is frequently used in LXX, and ini ; N.T. 
with the meaning to comfort or console, 
a meaning which is rare in classical 
Greek (Genesis 37 : 38). But the oldest 
meaning of paraklien is not to comfort 
but to send for, summon to one's aid... 

The question, then, is whether Parakl- 
itos which is undoubtedly passive in 
form, signifies one called in (for aid 
in some way) or has assumed an active 
meaning (alter paraclien to console), one 
who consoles or comforts. In the early 
Christian writers "We find the same 
passive sense, called to one's aid as 
advocate or intercessor" (667). The 
disciples' hearts were nlled with sorrow. 
It is natural to understand that the 
Paraclete was promised to the disciples 
to console them for the loss of their 
Lord. And when that meaning was 
found in the context, it was easy to 
give it to" the word. But the Paraclete 
was not sent to console the disciples. 
They did not need consolation. Before 
the Paraclete came they returned to 



Jerusalem with great joy (Luke 24 : 52). 
Even the women departed quickly from 
the tomb with fear and great joy (28 : 8). 

(1) Comforter is false to the etymology 
of the Greek word, and to its usage, 
and it misses the meaning. 

(2) Advocate:- This word is approved 
by most modern commentators. It has 
also no little prescription in its favour. 

(3) Intercessor : Its fitness to express 
the Paraclete of John's Epistle is 
evident. But the word is somewhat 
restricted in meaning to cover all that 
is said of the Holy Spirit as Paraclete. 

(4) Paraclete : It is perhaps best to 
transcribe the word, as has been done 
in so many versions, including the 
very oldest. The objection to this is not 
that it empties the word of all meaning 
for that is better than putting a wrong 
meaning into it, and it would gather 
its meaning for itself, but that it 
might come to be applied as almost 
a proper name to the Holy Spirit, who 
is after all only another Paraclete (John 
14 : 16). 

If this danger were avoided^it is the 
best word ; for there is no English word 
in existence that covers the original 
both in the Gospel and the Epistle and 
covers it exactly ; and Paraclete, says 
Westcott (Lessons of Revised Version, 
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p. 94), is now almost naturalized among 

us. 12 

In which sense is the promised one, 

Paraclete? 

The Christians have not been able to 
decide for two thousand years in which 
sense is the promised one, Paraclete, 
so that it is written in this connection : 
The answer to this is not to be found 
without some difficulty, and it becomes 
more difficult from the fact that in the 
genuine Greek the verb paraklien has a 
variety of significances : 

(1) To call to a place ; 

(2) To call to aid ; 

(3) To admonish ; 

(4) To persuade ; 

(5) To incite ; 

(6) To entreat ; 

(7) To pray ; 

To these may be added the Hellenistic 
significance : 

(8) To console ; 

(9) To soothe ; and 
(10) To encourage. 

Finally, the Rabbins also in their langu- 
age use the word Farqlit for the angel 
of intercession (Job 33 : 23), a fact which 
must be taken into consideration. 

In the Gospel according to John, the 
term Paraclete has been followed by 
Pneuma four times, which does not mean 
the Holy Ghost, but the Spirit of Truth. 
It is enough to contradict and 
gainsay the idea that the term 



Pneuma means the Holy Ghost, or that 
the prophecy of the Paraclete was ful- 
filled on the day of Pentecost by the de- 
scent of the Holy Ghost upon the disci- 
ples. St. Mark has admitted that Parac- 
lete in reality is not a Greek term. It be- 
longs to the Syriac, Hebrew or Chaldiac 
(Godfrey Higgins' Dictionary). The fact 
is that, besides the above-mentioned text 
of the Gospel and Epistle of John, this 
term has not been used anywhere in the 
Old or New Testaments. 

Whether or not Paraclete is a person's 
name 

Generally, the Christian preachers con- 
tend, in order to make this prophecy 
doubtful and vague that Paraclete is not 
the name of a person who is to come, 
but it means the Holy Ghost, who will, 
descending upon the disciples, testify of 
Jesus. There has been, in this connec- 
tion, a lot of discussion even among the 
Christian sects. But this discussion arose 
when people, on account of a longjapse 
of time, had been disappointed about the 
second coming of Jesus. The early Chris- 
tians however, understood Paraclete to 
mean a particular personality. It is written 
in the Ecclesiastical History (Part 1) by 
Dr. Mosheim, and Catholic Encyclopae- 
dia, under the term Maneshian, that 
Mani, who was a famous painter of 
Persia, claimed to be the Paraclete and 
published the Gospel under the title of 
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Adhrang Mani. This man was a Persian 
by birth, but turned Christian in his 
younger days. The sect founded by him 
came to be known by the name of 
"Maneshianism", and spread rapidly 
in the East and West. In the 10th cen- 
tury of the Christian era, his followers 
scattered in large numbers over China, 
Asia Minor, Egypt, Northern Africa, 
Spain, Gaul and Italy. The famous St. 
Augustine was also his follower at one 
time. But when the Christian kings rose 
against it, this sect received a severe set- 
back. 
Mani claimed to be the Paraclete 

James Hastings writes : "The religion 
of Mani is one of those systems which 
are usually classed under the name of 
Gnosticism. This religion arose in Baby- 
lonia about the middle of the 3rd century 
A.D". Information respecting this religion 
is derived from four main groups : 

(1) Oriental Christian sources ; 

(2) Zoroastrian sources ; 

(3) Western sources ; 

(4) Muslim sources. 

Of which, the Oriental Christian brief- 
ly alludes to this religion as a dangerous 
heresy. Zoroastrian evidence is scanty 
and hostile, to be regarded as the rival 
faith. Western sources are books written 
by Greek and Latin authors, but they 
are less trustworthy. They would prob- 
ably have had difficulties in understand- 
ing Oriental literature. Muslim evidence 



from Muslim literature, on the whole, is 
the most instructive of all, much fuller 
than those by Oriental Christians and 
less misleading than those by Western 

writers. 

All Muslim historians who write of 
pre-Islamic times take notice of religion, 
e.g., Ibn Wadih (Yaqubi), Muhammad 
Ibn Ishaq, al-Biruni, al Shahristani. 
Mani was born in Babylonia about 216 
C.E. His father was originally a heathen, 
and frequented an idol temple. Mani 
was the disciple of Faradun (al-Biruni 
and Masudi). After a while he became 
convinced that he had received Divine 
revelation and he was chosen to preach a 
new faith. He began his propaganda on 
the day when Shapur, the son of Arda- 
sbir, was crowned king, i.e., 20th March 
242 C.E. He succeeded in securing the 
patronage of the king's brother, Pej-oz, 
and, through him, obtained access to the 
king himself. After a while Mani was put 
to death by King Bahram, who reigned 
from 274-277 C.E. His corpse, stuffed 
with straw, was hung up, by order of the 
king, at the gate of the city. In the 
course of his journeys he is said to have 
visited Central Asia, India and China. 
Al-Biruni writes that Mani claimed to be 
the Paraclete, announced by Christ. 

The term Paraclete was common 
among Aramaic-speaking Christians, from 
whom Mani doubtless borrowed it. The 
difficulty of ascertaining what was really 
Maui's doctrine about Jesus Christ is 
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ambiguous. We learn from the passage 
of the Shahpurqan that Marti held that a 
series of Divine revelations had been 
promulgated in the world by Buddha, 
Zoroaster and finally, Mani himself. The 
list of prophets given by al-Shahristani 
(I : 192) is longer, viz., Adam, Scth, 
Noah, Abraham, Buddha, Zoroaster, 
Christ, Paul : "Then shall come the Seal 
(i.e., the Last) of the prophets to the 
land of the Arabs." 

On this point, still further increased 
by the statement in the Fihrist (Muham- 
mad Ibn lshaq) that Mani pronounced 
Jesus to be a devil (Shaitan) (p. 335, 
line 8, see FlugaPs Mani note 248 (frag-, 
ments on the crucifixion), published by 
F. W. K. Fuller, M. 18), that Mani also 
refused to recognize Moses as a prophet 
is abundantly proved (see for instance the 
beginning of the account of Maneshian- 
ism in al-Shahristani, I, p. 188). The 
statement in the Fihrist (p. 335, line 5), 
that Mani rejected the prophets generally, 
is an exaggeration based mainly on his 
treatment of Moses. 
Another claimant to be the Paraclete 

Montanus alleged to be the Paraclete. 
Dr. Mosheim in his Ecclesiastical His- 
tory makes mention of another claimant 
to the prophecy of the Paraclete. His 
name was- Montanus, and he lived to- 
wards the end of the 2nd century C.E. 
Hundreds of thousands of Christians, 
including the well-known Christian his- 



torian Tertullian, became his followers. 

It is mentioned in the Encyclopaedia 
Britannica : "Montanism, also known 
as the Cataphyrgian heresy and the •new 
prophecy', was a movement founded by 
the prophet Montanus, which arose in 
the church in Asia Minor in the 2nd cen- 
tury and rivalled Gnosticism as a source 
of conflict and disturbance, ....the funda- 
mental and essential principle of Mon- 
tanism was that the 'Paraclete', the 
Spirit of Truth whom Jesus had promis- 
ed in the Gospel of John, was manifest- 
ing himself to the world through Mon- 
tanus.. ..They believed the heavenly Jeru- 
salem was shortly to descend on„earth 
in a plain between two villages, Pepuza 
and Tymion in Phrygia." 13 

Chambers' Encyclopaedia states.; "Mon- 
tanus disagreed that the apostles have 
taught the Christian doctrine in its full 
as supplementing scripture in accordance 
with John 16 : 12." 

"Montanus proclaimed himself the 
Paraclete, or comforter promised by 
Jesus. He soon gathered around him a 
group of followers. His teachings spread 
after his death.... His most notable dis- 
ciple being Tertullian". Encyclopaedia 
of America, Vol. 19, p. 390. 

({ Montanist sect : Montanus was pre- 
viously a priest of a Cybele, it is said by 

Jerome Montanus said : 'I am the 

Father, the world, and the Paraclete.'' 
(Continued on p. 17) 
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What they think of us ... . 

The Impact of Islam on Christianity-II 



by KENNETH H. CRANDALL 



The Crusades and their influence 

. Contemporaneous with these develop- 
ments was the waging of the Crusades — 
the actual physical contact between 
Christian and Islamic peoples. Here 
again both destructive and constructive 
effects emerge. These two hundred years 
of warfare deepened the chasm and 
sharpened the hostility between the two 
faiths. After the Crusades the masses 
of Islam and Christianity looked upon 
each other with continual distrust, 
sought every opportunity to crush each 
other, and relentlessly exploited every 
opportunity to do this. Yet for many 
individuals involved in these contacts 
there was an incidental accrual of positive 
gains. 

We note the many techniques of 
warfare which the Christians learned 
from their Muslim opponents : the use 
of the double-walled fort or castle, 
the siege tactics of sapping and mining, 
the employment of artillery, mangonels 
and battering rams, fires and combus- 
tibles, the use of carrier pigeons. 

But the Christians learned something 
more important than the techniques of 
war. As they lived in Muslim lands they 
saw among the peoples there a kind 



of religious and social tolerance rare 
in medieval Europe, and they carried 
some of the seeds of equality back 
with them into Europe. The meeting 
of Christian soldiers with living Muslim 
people also broke down some of the 
abstract barriers between "the faithful" 
and "the infidel". The infidel was 
found to be a man of parts, and many 
of the fruits of his land and culture 
could be observed and appreciated. 
Undoubtedly the receptivity to new 
thought and discovery which came to 
Europe in Scholasticism was augmented 
by the breadth which had come to these 
travellers to the Islamic lands. 

Some of the churchmen who accom- 
panied the Crusaders also developed 
a new appreciation of the Muslims. 
They still strove to convert the Muslims, 
but they changed their approach from 
sword to scholarship and the mission- 
ary sermon. Ignatius Loyola, Francis 
of Assisi and Raymon Lull were all 
stimulated by contact with the Muslims 
to earnest scholarship and constructive 
religious work among the Muslims in 
place of destructive warfare. 
Modern developments 

The West now "had the facilities and 
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the motivation for study of the religion 
and people of Islam, even though host- 
ility from the Crusades remained a 
seriously limiting factor. But the West's 
own development led it away from the 
East rather than towards it. With the 
aid of Islamic teachers the West had 
recovered its own heritage of classical 
religious traditions, and its scholars 
had come of age so that they no longer 
needed to rely on Islamic sources. The 
West was developing its own renaiss- 
ance ; and Europe's explorers and com- 
merce found a way around Africa to 
the East without dealing directly with 
the Islamic world. As the West reached 
for its own stature, it neglected its 
contacts with Islam ; and Islam was con- 
tent to let the West go by. 

Islam did not care for the new forms 
of Western life which developed with the 
commercial and industrial revolution in 
Europe. It closed its door to the West as 
long as possible ; but the West, spear- 
headed by Napoleon's invasion of Egypt 
in 1798, began to force upon the doors, 
It threw the products of its industries on 
the markets of the East, paralyzing and 
often destroying the old crafts. It cut the 
Suez Canal through Islamic territory to 
connect its own points of interest. West- 
erns laid railways and air lines across 
these countries as if these lands were 
part of their own natural domain, and at 



the same time often gave the impression 
of believing that their civilization was 
the highest ever attained (E. W. Beth- 
mann, Bridge to Islam, p. 114), 
Islamic reaction 

The Islamic world is now flexing its 
muscles in reaction to this world which 
has been forced upon it. Islamic peoples 
are consolidating their causes around 
racial, national, religious and secular 
loyalties. They demand that they be given 
the same self-governing status and au- 
thority which is claimed by the nations 
who wish to deal with them. And Islam 
has a strong bargaining position from 
which to enforce its demands. It holds 
nearly half the oil reserves of the world 
and is, geographically, the strategic 
bridge between East and West. The West 
is forced to deal with Islam for its own 
security. 

But the real power of the Islamic im- 
pact in contemporary world politics lies 
in the fast that Islam is challenging the 
West to re-establish its own moral and 
spiritual foundations, to meet world prob- 
lems with responsible moral decision 
rather than with political and economic 
expediencies. Unless the West is to betray 
its Christian position, it must deal with 
the peoples of Islam as persons who are 
sons of the same God, and members of 
the same world for whose development 
we are all responsible. 



April 24, 1982 



THE LIGHT 



13 



In other realms of science, Jabir Ibn 
Hayyan of Kufa, the father of alchemy, 
was associated with improved methods 
of evaporation, filtration, sublimation, 
melting, distillation and crystallization ; 
and scientific descriptions of calcination 
and reduction are attributed to him. He 
is said to have prepared many chemical 
substances ; sulphide of mercury, arse- 
nious oxide, aqua regia, nearly pure vit- 
riols, alums, alkalis and saltpetre. From 
the 14th to 18th centuries his works were 
the most influential in this science in 
both Europe and Asia. 

Al-Razi excelled Jabir in his exact 
identification of substances and his clear 
descriptions of chemical processes and 
apparatus. His works were known to the 
West and were quoted by Bacon. Al- 
Biruni, by using the method of Archi- 
medes' bath, achieved the exact specific 
weight of eighteen precious stones and 
metals. He is famous as historian, geog- 
rapher and mathematician (T. C. Young 
in The Moslem World, v. 35, pp. 101-2). 

In mathematics the Arabs taught the 
use of ciphers (although they did not 
invent them) and thus became the foun- 
ders of the arithmetic of everyday life. 
They made algebra an exact science and 
developed it considerably. They laid the 
foundations of analytical geometry. They 
were the founders of plane and spherical 
trignometry which, properly speaking, 
did not exist among the Greeks. 



In astronomy they made a number of 
valuable observations, and preserved for 
us in their translations a number of 
Greek works, the originals of which 
have been lost. It was Islamic astrono- 
mer-geographers who kept alive in the 
Dark Ages the ancient doctrine of the 
sphericity of the earth. 

The astrolabe, a Greek invention, 
improved by Ptolemy, was perfected by 
the Muslims, who took it to Europe some 
time in the 10th century (A. H. Christie 
The Legacy of Islam, p. 115). 

Important for the . history of geology 
is Ibn Sina's treatise on the formation 
of mountains, stones and minerals in 
which he discusses the influence of earth- 
quake, wind, water, temperature, sedim- 
entation, desiccation, and other causes 
of solidification. 

Ibn Khaldun of Tunis was probably 
the world's first pragmatic sociologist. 
He was the first to formulate laws of 
national progress and decay ; to give 
climate and geography and such physical 
factors their due along with moral and 
makes real scientific progress on focus- 
ing, magnifying, inversion of the image, 
formation of rings and colours by ex- 
periments, and makes first mention of 
the camera obscura. Bacon, Leonardo da 
Vinci and Kepler give evidence of his 
influence (T. C. Young in The Moslem 
World, v. 35, p. 102). 
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One of the greatest contributions of 
Muslim culture to European thought was 
the work of its philosophers. The Arabic 
philosophers rediscovered Greek philoso- 
phy, and above alt, the works of Aris- 
totle. Through their translations and 
studies they introduced Aristotle and 
Neo-platonism to the West centuries be- 
fore the revival of Greek scholarship in 
the Renaissance. At late as the beginning 
of the 14th century, the University of 
Paris admitted Aristotle only as explain- 
ed by Ibn Rushd's (Averroes) com- 
mentary. 
Al-Kindi, Hunayn Ibn Ishaq, al-Farabi, 
Ibn Sina, al-Ghazali and Ibn Rushd all 
acted not only as preservers and trans- 
mitters of classical philosophy, but also 
as commentators and contributors to it. 
The works of al-Ghazali and Ibn Rushd 
were particularly influential for Chris- 
tian philosopher-theologians. 

Foremost among Christian thinkers 

touched by the influence of al-Ghazali 

and Ibn Rushd was Thomas Aquinas. 

Al-Ghazali's works reached Thomas 

Aquinas through the Pugio Fidei of 

Raymund Martin of the Toledo School, 

who incorporated much of al-Ghazali's 

works into his writing. Some of the 

more important questions on which St. 

Thomas- and al-Ghazali agree are "The 

value of human reason in explaining or 

demonstrating the truth about divine 

things ; the ideas of contingency and 



necessity as demonstrating the existence 
of God ; the unity of God implied in His 
perfection ; the possibility of the beatific 
vision ; the divine knowledge and the di- 
vine simplicity ; God's speech a verbum 
mentis ; the names of God ; miracles a 
testimony to the truth of the prophets' 
utterances ; the dogma of the resurrec- 
tion from the dead" (A Guillaume in 
The Legacy of Islam, p. 274). These con- 
clusions reveal the creative thinking of* 
both of these philosopher-theologians, 
and suggest an influence of the former 
on the latter. 

St. Thomas was also stimulated by the 
works of Ibn Rushd and his followers, 
who taught that faith and reason are 
mutually contradictory, and that matter 
from revelation must be rejected in tha 
face of opposing reason. St. Thomas set 
out to prove that faith and reason are 
not incompatible ; that they work to- 
gether ; but that in some instances faith 
goes beyond the limits of mere reason in 
revealed matters. He established reason 
as a handmaiden of faith, and kept theo- 
logy and philosophy as important coh- 
junctive disciples. 

Guillaume shows that Ibn Rushd ac- 
tually taught the harmony of faith and 
reason just as Thomas did. Both gave 
reason its proper place, made use of the 
joint stock companies and in the use of 
cheques, letters of credit, receipts and 
bills of lading. 
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Islam's contribution 

Yet this is not a situation in which the 
West has everything to give and nothing 
to receive ; Western man's attempt to 
play the master has already caused im- 
measurable friction. An awareness of 
our cultural debt to Islam alters our own 
judgement of self-sufficiency and our 
conception of Islam's "backwardness". 
Islam offers positive contributions to- 
ward meeting the problems of our world 
community. 

The Muslim's deep apprehension of 
the transcendence of God and His sup- 
remacy in His world as judge and arbiter 
of human destiny, together with His 
awareness of man's creatureliness, is a 
salutary corrective for contemporary 
concern for the consolidation of our hu- 
man power to organize the world after 
our own plans. The conception of the 
essential unity of life, as found in Islam 
at its best, is more true and healthy 
than the Western fragmentation of life 
and society. "Islam" or surrender to 
God for His wisdom can be a construc- 
tive point or departure for a dynamic 
common approach to the problems which 
face Christian and Muslim alike. 

Muslims may also show us some com- 
mendable personality traits. "Many a 
pushing, irascible, determinded 'Chris- 
tian' of the West can learn much from a 
quiet, courteous, contented Muslim of 



the East.... Our brusque manners, which 
indicate slavery to a clock and efficiency, 
are not only boorish to them, but resent- 
ed as an affront to human personality" 
(T. C.Young in The Moslem World, v. 
35, p. 109). 

Islamic lands can demonstrate practical 
achievement in racial tolerance. And 
Muslims have an exemplary spiritual de- 
mocracy within their faith — though 
many of their lands have yet to achieve 
full political democracy. 

The primary danger to Christianity and 
Islam today comes not from each other, 
but from secular materialism which de- 
nies the values and spiritual insights held 
by both faiths. When either Christian or 
Muslim depreciates the other, he uses 
arguments and attitudes which the secu- 
larist in turn employs to undermine the 
positions of both faiths. Christians and 
Muslims at their best have such positive 
power in common that both can best 
serve their own cause and the welfare of 
the world by mutual assistance. 

In the process of co-operation, Islam 
will probably find that it cannot have 
the isolation which it wants ; and Chris- 
tianity will find that it cannot remake 
Islam in its own image. But only in work- 
ing together can both give creative ex- 
pression to their.faith in God and their 
belief in men. 
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Conclusions 

Islam, from its beginning, has been a 
challenger and a contributor to Chris- 
tianity. Christian learning, arts, medicine, 
science, religion and commerce all re- 
ceived contributions from Islam in the 
high Middle Ages. The fact that these 
two groups' still exist in one world means 
that they still have an actual and poten- 
tial impact upon each other. 

Actually, the Muslims are people who 
have something distinctive and positive 
to offer to the world community, and 
they are demanding from the West a 
just response to their world citizenship 
on the basis of equality. Potentially, 
Islam offers religious convictions regard- 
ing the nature of God and men, which 
are complementary to Christian under- 
standing and are of great potential assis: 
tance in the reorganization of world 
politics which the Christian world must 
carry through if it is to be true to its 
ideals. Islam challenges Christianity to 
plumb the depths of its Christian herit- 
age to bring forth ethical and spiritual 
resources which will enable it to live and 
work with Muslims not merely as fellow- 
men but as brothers under the one God. 
This is Christianity's own basis for inter- 
national order if it will accept it. 

The primary impediment to be over- 
come in both camps is ignorance of the 
other's real aims and worth, and the 
automatic distrust and hatred based on 



past mistakes and false stereotypes. This 
mutual hostility and distrust is still real, 
and the only forces which can overcome 
it are the creative powers of the Islamic 
and Christian religions, which see 
through present conditions to God. 

In any world, and particularly in a 
world torn between those who believe in 
God and those who profess materialistic 
atheism, Islam and Christianity have 
much to offer each other ; for they spring 
from the same basic roots ' and ' are 
grounded in the same basic behVf in God. 
Eventually they stand or fall -together. 
Both are challenged today to penetrate 
the secular forces of their ov/rt cultures,, 
to augment the spiritual power, of the 
other, and to work together as members 
of one Hying body serving the one God 
of all the world. 

BOOKS ON ISLAM 
MUHAMMAD THE PROPHET 
by Maulana Muhammad AH 

A concise and authoritative account of 
the life-history of the Holy Prophet 
Muhammad (peace and blessings of God 
be upon him). 

Pp. 289, % 3.75 

The Great Religions of the World 

by Mrs, Ulfat Samad 

Pp. 265,$ 2.0© 
DARUL KUTUB ISLAMIA 
15 Bra adreth Road , Lahore- Pakistan 
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THE PARACLETE... (from p. 10) 
Montanus declared : The Lord hath 
sent me as the chooser, the revealer, the 
interpreter,, of this labour, the promise, 
and this covenant, being forced willingly 
or unwillingly to learn the gnoses of 
God. ...The Montanists appealed, Gene- 
sis 2 : 21. Psalms 115: 2 : * I said I am 
ecstasy.' The 1 sect gained much popularity 
in Asia. It would seem that some chur- 
ches were wholly Montanists. ..They be- 
lieved the Holy Ghost was in the Apost- 
les, but the Paraclete was not, and that 
the Paraclete published, through Mon- 
tanus, more than Christ revealed in the 
Gospel, and not only more, b'dt also 
better and greater things. Thus the pro- 
mise of the Paraclete (John 14 : 16) was 
not to the apostles but tothe next age* 
Tertulliari is the most famous of tae 
Montanists. 1 His excessive nature led him 
to adopt the Montanist teaching as soon 
as he knew it. His writings from this date 
onward grew more and, more bitter 
against the Catholic Churches, from 
which he definitely broke away about 
207 A.D. His first Montanist 1 work was a 
defence of the new prophecy in six 
books." Catholic Encyclopaedia by 
Charles Gv Herbermann, ,. New York 
"Montanus". 

The people of the Nestorian sect, also 
awaited the coming of the Paraclete with 
eagerness aud impatience. 

All this historical testimony, constitutes, 
a strong argument of the .fact that the 



early Christians did not believe the de- 
scending of the Holy Ghost on the dis- 
ciples on the day of Pentecost to be 
the coming of the Paraclete foretold in 
the prophecy ; otherwise, how could it 
be possible that a number of claimants 
should arise in the very house of Chris- 
tianity, and thousands of Christians be- 
lieved them to be the paraclete! M is an 
incontrovertible proof of the fact that 
the Christians awaited the advent of the 
Paraclete with great ardour and seal, 
and whenever they saw even a small indi; 
cation thereof in a man they bestowed 
their belief on him forthwith. And this 
sacred vestment is too loose to rest on 
the Holy Ghost. 

The Paraclete will, guide you into all 
truth 

Jesus said : "When he, the spirit of 
truth, is come, he will guide you into all 
truth" (John 16 : 13); The Holy Qur'an, 
making a reference to this prophecy, 
says : "And when Jesus, son of Mary, 
said : O children of Israel, surely I am 
the messenger of God to you, verifying 
that which is bom before me to the 
Torah and giving the good news of a 
messenger who will come after me, his 
name being 'Ahmad', but when he came 
to them with clear arguments, they said : 
This- is clear enchantment" (61 : 6). 

In "this verse the Qur*an has made the 
following proclamation 'through the 
mouth of Jesus : 
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(1) Jesus, who is an apostle of God 
unto the children of Israel, is a verifier 
of the Torah ; 

(2) That Jesus gives the glad tidings 
of the coming of a great prophet is, in 
fact, the verification of the Torah ; 

(3) After the Prophecy of the Torah, 
recorded in Deut 18 : 15-18, scores of 
prophets appeared among the Israelites, 
but the one foretold in this prophecy 
did not come up to the time of Ezra 
(Deut. 34: 10). 

This chapter 34 of Deuteronomy has been 
written, admittedly, by the prophet Ezra 
far it contains a mention of the death of 
Moses and subsequent events, which evi- 
dently cannot be the revelation of Moses. 
After Ezra the expectation of that pro- 
phet continued among the Jews (John 1 : 
21), so that when the Baptist was 
questioned on this point he said in reply 
that he was neither the "Messiah" nor 
"that Prophet". But in this prophecy 
of the Paraclete, (Jesus gave the happy 
news that he would come after him 
(Jesus), which is further corroborated 
by the Qur'an in the words "He will 
come after my departure". 

12. Hastings, Dictionary of the Bible, 
vol. Ill, PP- 665-668. 

13. Encyclopaedia Britannica,\o\. XV, 

p. 750. 

ANNUAL SUBSCRIPTION 
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WE BELIEVE 

(1) After the Holy Prophet (peace be 
upon him) Allah has completely barred 
the appearance of a prophet, old or new. 

(2) After the Holy Prophet, Gabriel can 
never descend and bring Prophetic Reve- 
lation (Wahy Nubuwwah) to any person. 

(3) If Gabriel were to descend with one 
word of Prophetic Revelation {Wahy Nubu- 
wwah) on any person, it would contradict 
the two complementary verses : 

"This day have I perfected your Religion 
for you" (5 : 5) ; "He is the Messenger of 
Allah and the Last of the prophets." 

(4) The Holy Prophet also said : "I am 
Muhammad and I am Ahmad and I am 
al-'Aqib (the one who comes last) after 
whom there can be no prophet". (Al- 
Bukhari : Kitab al-Manaqib). 

(5) In the light of the above Islamic fun- 
damentals, the Holy Founder of the Ah- 
madiyya Movement never claimed to be a 
Nabi, but the God-Ordained Mujaddid 
("The Promised Messiah") of the 14tb 
Islamic Century, having been expressly 
raised to re-establish the predominance of 
Islam in the world. 

(6) He named his followers 'Ahmadi' 
after the Holy Prophet's Jamali (beatific) 
name 'Ahmad'. 

(7) He proclaimed that no verse of the 
Holy Qur'an has been abrogated nor 
shall ever be abrogated. 

(8) All the Companions of the Holy Pro- 
phet and the Imams are venerable. 

(9) It is spiritually conducive to our 
Faith to accept the revivalist Islamic mis- 
sions of all Mujaddids (Renovators). 

(10) Any one who declares his faith in 
the Kalimah (Muslim formula of faith — 
la ilaha ilallahu Muhammadur Rasulul- 
lah — is a Muslim. 



April 24, 1982 



THE LIGHT 



19 



From Your Letters 

MAY ALLAH BLESS THE NEW AMIR 

Dacca (Bangladesh) 
22-3-1982 

My dear Dr. Allah Bakhsh Sahib, 
Asssalamo alaikum. 

A copy of the Light dated 24th 
November, 1981 has just reached me. 
It brought the sad news of the demise 
of Hazrat Maulana Sadr-ud-Din. I got 
more details from Mian Fazli Ahmad 
who was with us last month. 

Ah 1 the late Hazrat Maulana Sadr-ud- 
Din was an embodiment of a true mission- 
ary of Islam and a devoted follower 
of the Promised Messiah. Death is 
inevitable but it is difficult for me to 
believe that the dynamic and smiling per- 
son with iron will has left us. May Allah 
bless him and shower on him His choicest 
blessings. 

Kindly convey my congratulations to 
Hazrat Dr. Saeed Ahmad Khan Sahib 
on succeeding the late Hazrat Maulana 
Sadr-ud-Din as the Amir of the 
Movement. May Allah bless him and 
grant him health and strength to carry 
on the meritorious work of the propaga- 
tion of Islam in the world. 
With sincere prayers. 

Yours sincerely 
Khalilur- Rahman 



WELCOME TO THE NEW AMIR 

Vanguard Estate, Athlone 

South Africa 

9, February, 1982 

The General Secretary, 
Ahmadiyya Anjuman Isha'at Islam, 
Lahore-7, Pakistan. 
Dear Brother-in-Islam, 
As-Salaam-u-Alaikum wa Rahmatul-lahi 
Wa Barakatu-hu 

On behalf of the Chairman and 
members of the Executive Committee, we 
take this opportunity of welcoming our, 
new Amir, Hazrat Dr. Saeed Ahmad 

Khan. 

We have every confidence in the de- 
cisions taken by our Central Jama'at 
and we have no doubt that the esteemed 
Doctor is admirably suited for the im- 
portant position devolved upon him. We 
pray that Allah may protect and guide 
him in all his undertakings and we hereby 
pledge our support to him. 

Yours brother-in-Islam, 
OSMANSYDOW 
Secretary 

Karachi (Pakistan) 
A BRIEF REVIEW ON "VIEW OF 
INDIA" 

I have gone through the book "View 

of India" by Khushwaot Singh, It 
contains good information on thejndian 
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people, religions and contemporary affairs; 

though on history he has made poor 
research and relied more on European 
authors but I still think he has erred 
in good faith. I am not trying to sit on 
judgement on the book but I venture 
to give you my own views, good or criti- 
cal, where possible with proofs, where 
not possible with reasons. 

On Hinduism he says "Hinduism has 
no prophet or Messiah. It has no one 
sacred book..., It has no specific creed." 
Quoting Dr. Radhakrishnan... "Its con- 
tents, if any; has altered from age to 
age, from community to community. It 
meant one thing ; in the Vedjc period, 
another in the Brahmanical, a third, in 
the Buddhist...". But this is not an 
incongruity ; it is an evolution that we 
find in nature from age to age. The 
Quran with its Message of One World, 
One mankind would have looked in- 
congruous in an age when Hinduism, or 
for that matter other religions 
were preached, nearly three thousand 
years ago. In fact the period of calcula- 
ting religion in its historical perspec- 
tive, so far discovered, is about 5,000 
to 6,000 years, but there is no doubt 
that the world had its prophets. That 
Hinduism had prophets, (though not 
acknowledged) is gleaned from the very 
fact that "the Veda3 and the Upani- 
shads are believed by the Hindus to have 
been revealed? by God" proves beyond 



the shadow of doubt that revelation 
came to the Prophets and the Refor- 
mers and not to all and sundry. The 
fact that India was the most civilized 
country^ the ■ other being China, when 
Europe was groping in dark is proof of 
India being blessed with, prophets from, 
time to time., The Vedic period or the 
period of Hinduism is assumed to be 
almost between-2500 B.C. and 6ti0 B.C. 
almost 4,500 years ago, the Indus Valley 
civilization .some 5,000 years ago is an 
indication of a civilization w^en almost 
the entire world was in a stage of dark- 
ness. 

I have not had the good fortune to 
study the Hindu scriptures but I 
have some very illuminating quotations' 
from the scriptures from the book under 
review. And these few : are enough to 
convince me of the prophets being sent 
to all corners of the world from time to 
time and in accordance with the needs 
of the age and times. 

In Hinduism non-violence goes also 
with the Holy Wars, a war of ! deTence 
and for a cause, by no means aggressive. 
In fact even the defensive war is rasented 
when Arjuna says, "War against e,vil is 
wrong, it is wrong because: it leads to 
destruction of the family which in turn 
has calamitous consequences ■ in society. 
Why right for earthly gains ?" ; You see 
howpure thoughts expressed thousands 
of years ago still find its catch in the 
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hearts of men today ! But let us turn to 
Krishna's answer to Arjuna. who is said 
to have fought many wars against evil- 
doers. 

Arjuna knows, that his cause is just 
and the battle he is about to engage in 
is a "dharmayudda" (Jehad) battle for 
the sake of righteousness, yet he says, "I 
will not fight." "All human beings," 
says Krishna "are in a sense soldiers in 
the battle of life and must likewise per- 
form duties allotted to them. But the 
performance of this duty should.be with- 
out consideration for reward." It is syno- 
nymous with the Quranic injunction that 
the best Jehad is the war oh self, for 
righteousness, for the protection of the 
places of worship, Churches, Cloisters, 
Synagogues, Mosques, where says the 
Quran, Allah's name is much remember- 
ed. "Before you go to battle" advises 
Krishna to Arjuna "you must learn to 
treat pleasure and pain, gain and loss, 
victory and defeat as of no consequen- 
ces." The same principle more clearly 
defined apply to Jehad : "Permission to 
fight is given to those on whom war is 
made, because they are oppressed. And 
surely Allah is able to assist them. Those 
who are driven from their homes without 

a just cause except that they say, Our 
Lord is Allah. And if Allah did not 
repel some people by others, cloisters 
and churchejs and synagogues and mos- 
ques in which- Allah's name is much re- 
membered, awould have been pulled 



down. And surely Allah will help him 
who helps Hina. Surely Allah is Strong', 
Mighty." (22 : 39-40) 

The above -Quranic verse finds its print- 
ciple enunciated in the Gita : "I am 
God, I accept all manner of homage as 
equally valid. Whatever form of worship 
a devotee performs, I make his faith 
steady... whosoever offers me with devo-i 
tion a leaf, a flower, fruit or water, that 
offering of love from the pure heart! 
accept." 

The Hindu scriptures clearly point out,, 
despite the various gods in the One Sup- 
reme God, the Creator, the Preserver, 
and the Destroyer. Reality in the Upa-j 
nishad is God, indefinable but has three 
components, Truth, Understanding 
(knowledge) and Bliss. These are the, 
three essences for the perfection of man 
though the other essences are there for, 
man to imbibe. The Quran, calls it the 
attributes, Mercy, Compassiop^ Know; 
ledge, in all 99 which we have to imitate 
to become perfect. 

In fact in imitating the divine attri- 
butes, man reaches the Cosmic (Univer- 
sal) Consciousness, when man merges 
into God and feels for all mankind. All 
the prophets came to free men from all 
kinds of serfdom and to lead them to : 
"Lead me from delusion to Truth, 
Lead me from darkness to Light, 
Lead me from death to tmmortali-r 
ty." (Upanishad). 
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"The progress from the Vedas to the 
Upanishad, from belief in many gods to 
the belief in One Supreme Diety" says 
Khushwant Singh, is an evolution. When 
one set of belief is misinterpreted or 
interpolated, God sends another prophet 
to again proclaim his Unity and to lay 
down fresh laws in accordance with the 
times. From Adam to Muhammad the 
Prophet, the last, the Message of the 
Unity of God was preached, every pro- 
phet being an evolution of the one pre- 
ceding him. As the Quran claims, "A 
Messenger from Allah reciting pure 
pages wnerein are (all) right books" 
(98 : 2-3). "And this is a Blessed Book 
We have revealed, verifying that which 
is before it... (6 : 93) verifying the truth 
of all the Books. This proves that the 
Quran contains all the good found in 
other sacred books. 

The basic idea behind my going 
through this rather crude and unscholarly 
exercise is to prove the Universality 
of all religions, which the Quran claims 
to be true and this has added further 
experience and proof of the existence 
of God. The Quranic solution is the 
answer of the common belief, where 
people without discarding their religion, 
vie with one another in doing good and 
are free to accept any religion without 
hindrance and to reject any religion 
without any persecution. Islam stands 
for the validity of all religions 



and all the prophets and this is 
made a part of our belief in the Quran, 
which under no circumstances could we 
reject. 

The Treaty of Hudaibiya was the out- 
come of the Prophet's abjuring violence, 
despite the fact that all his companions 
were ready to fight for the cause of 
Islam. 

On Sikhism Khushwant Singh treads 
on softer grounds. Guru Nanak was a 
great Saint, the Reformer who found 
every religious group confronting each 
other. No doubt he was influenced by 
Islamic thoughts. "Nanak's teaching re- 
veal the influence of Hinduism and 
Islam" — his visit to Mecca and his 
contacts with Muslim sufis". "From 
Islam Guru Nanak took its unqualified 
monotheism, rejection of Idolatory and 
caste system... .He elevated Reality (Sat) 
to the position of One Supreme God.". 
This was the principal basis of all reli- 
gions. "It was the fifth Guru that Sikh- 
ism was established as a seperate relir 
gion". Sikhism's contribution to Hindu- 
ism, before it turned militant, was its 
belief in One Supreme God, a Universal 
Truth found in the Hindu scriptures, 
despite its various gods. Though Khush- 
want Singh admits that Sikhs are in the 
Hindu fold, yet he has some reservation. 
Says Mr. Singh in conclusion : "The 
dividing line between Hinduism and Sikh- 
ism became so thin", since the Hindus, 
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according to Mr. Singh, brought with 
them theirrcligious and social practices", 
the Sikhs were faced with. the danger of 
extinction by relapsing back into the, 
Hindu fold. The problem of identity is 

the most important that the. Sikhs of to- 
day have to face." One wonders when 
one reads Khushwant Singh'.s view on 
Sikhs, who wanting to sit on the fence, 
afraid of extinction and of their separate 
identity, are yet undecided as to where 
they ultimately belong. 

Knowledge enables its possessor to dis- 
tinguish what is forbidden from what is 
not. It lights the way to heaven. It is our 
friend in the desert, our society in soli- 
tude* our companion when bereft of 
friends. It guides- us to happiness ; it 
sustains us in misery ; it is our ornament 
in the company of friends ; it serves as 
an armour against our enemies. With 
knowledge the servant of God rises to 
the heights of goodness and to a noble 
position, associates with sovereigns in 
the world and attains to perfection of 
happiness in the next. 

Now let us take some of the Hindu 
scriptures, Mahabharata : 
What is the road to heaven ? Truthful- 
ness. 

How does onefind happiness? Through 
right conduct. 

What must be subdued in order to 
escape grief ? The mind must be sub- 
dued. 



When is man loved ? When he is with- 
out vanity. 

How does one teach true religion ? 
Not by argument, not by scripture or 
doctrine. The true path of religion is 
the path 1 trodden by saints. 
When Arjuna asks Shri Krishna, to 
describe a wise man, so steadfast in his 
performance of his duty, a mortal to 
achieve the state of mind in which plea- 
sure and pain, gain and loss, victory and 
defeat-are equally inconsequential. How 
does he speak, sit, sleep and wake ? How 
do we recogaise him ? Replies Krishna. : 
When a man puts away all desires out of 
his mind, when his spirit is content in 
itself, then he becomes stable in intelli- 
gence.... 

"And beware" said the Prophet in his 
last Sermon "of transgressing the limits 
set in the matter of religion, for it'is 
transgression of (the proper bonds of)- 
religion that brought destruction to 
many people before you". 

There is much that I could write on 
the subject ; I only intend to indicate 
that what the prophets said thousands of 
years ago, in the Bible, in the Hind u 
scriptures, in the Zend Avesta of the- 
Zoroastrians, and what; the Holy Pro- 
phet Muhammad (peace and blessings or* 
Allah be on him) said 1400 years ago, 

they all give us a very correct idea that 
God exists ; lor without His divine 
Guidance to all the people of the world 
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through their respective prophets, such 
lofty and noble ideas would not overlap 
and find semblance. 

Habib H. Vazir 

'StDQ-I-JADEED'S COMMENTS ON 
THE LIGHT 

Hakim Abdul Qavvi, .son-in-law and 
successor of late Maulana Abdul Majid 
Daryabadi published the following com- 
ments in the weekly, Si dq-i-Jadeed, Luck- 
now on the special issue of the Light de- 
voted to the memory of late Hazrat 
Maulana Sadr-ud-Din. 

"The official organ of Lahore Party of 
the Ahmadiyya Jama'at in English (fort- 
nightly The Light Tr. ) is being published 
for a long time. It is for the first time 
since the establishment of Pakistan that 
its few issues have been received by the 
office of Sidq-i-Jadeed. We are very sad 
to know that head of this Jama'at Maul- 
vi Sadr-ud-Din died in November, 1981. 
"From Allah we are and to Him we shall 
return." In his place Dr. Saced Ahmad 
Khan has been elected Amir of the 
Jamaat. Maulvi Sadr-ud-Din was a close 
associate of the two very well-known per- 
sonalities, Maulana Muhammad Ah 
(translator of the Holy Quran into Eng- 
lish) and Khwaja Kamal-ud-Din (foun- 



der of the Woking Muslim Mission, 
England). He stayed in Germany for 
several years to propagate teachings of 
Islam among the Christians and was 
able to build a mosque in 1923. He also 
served the cause of Islam in other parts 
of Europe. He wrote several books and 
booklets in Urdu and English. 

In these issues (of the Light).* are 
found some commendable articles vin- 
dicating the truth of the teachings of 
Islam and critical exposition of Church 
doctrines. We did not come across any 
controversial matter. The issue of 24th 
December contained informative articles 
about Maulvi Sadr-ud- Din's missionary 
activities. It had some photographs as 
well." (Weekly Sidq-i-Jadeed, Lucknow 
vol, 32, No. 9 dated 29th January, 
1982). 
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